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EQUALITY, DIVERSITY & INCLUSION (EDI) 
The Methodist 
Church 
 

The Methodist Church supports Equality, Diversity, and Inclusion (EDI) 
through its theology, which holds that all people are made in God's 
image, worthy of dignity and respect. Key biblical support comes from 
the principle of God's unconditional love for all people, the concept of 
"all one in Christ Jesus” from Galatians 3:28 and the emphasis on 
hospitality, grace, and the call to love one's neighbour. This is further 
supported by policies and resources, such as the EDI Toolkit, which 
are designed to ensure the church's mission and ministry reflect these 
commitments.  
Theological underpinnings 

 Made in the image of God:  
A central belief is that every person is created in the image of 
God, a principle that forms the foundation for valuing all 
individuals and goes beyond mere legal compliance. 

 God's unconditional love:  
The church aims to embody the love and grace of God, which 
are offered to all people unconditionally, creating a welcoming 
and inclusive community. 

 Unity in Christ:  
The verse Galatians 3:28, "There is neither Jew nor Gentile, 
neither slave nor free, nor is there male and female, for you 
are all one in Christ Jesus," is cited as a foundational text for 
spiritual equality, regardless of background. 

 Loving your neighbour:  
The Gospel imperative to love one's neighbour is seen as a 
core principle that informs the church's approach to justice, 
inclusion, and the need to recognize that people have different 
needs to flourish. 

Practical applications and resources 

 EDI Toolkit:  
The church has developed an extensive EDI Toolkit that 
provides theological guidance and practical resources for local 
churches to implement EDI principles. 

 Mandated agenda item:  
The 2021 Conference agreed to make an EDI item a regular 
part of every Methodist agenda to ensure the church's mission 
and ministry are inclusive. 

 Legal compliance:  
While its theological basis is a priority, the church also 
acknowledges and integrates the guidance from equality 
legislation, such as the Equality Act 2010, into its work.  

Humans made 
in God’s image 

“Since God himself became human, no one may henceforth make light 
of any human being.  To do so would be to make light of God Himself.  
Indeed, all genuine human right find their true meaning in the 
Incarnation of the Son of God.” 
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Equality, Diversity and Inclusion (EDI) are enshrined at the very centre 
of the Gospel Message. 
 
The Bible references human beings made in God's image primarily 
in Genesis 1:26-27, stating, "Then God said, 'Let us make humankind 
in our image, according to our likeness...” (NRSV). This concept, known 
as imago Dei signifies humanity's unique role as God's representative 
on Earth with authority over creation, not a physical resemblance to 
God. The idea is also supported by other passages, such as Genesis 
9:6, which links human dignity to being created in God's image, and 
references in the New Testament like 1 Corinthians 15:45 and 
Colossians 3 v 1-4 that discuss humanity's original, though marred, 
state.  

Old Testament References 
Genesis 1: 26-27 
God's declaration, "Let us make humankind in our image, according 
to our likeness, and let them have dominion...". This establishes that 
the image of God is linked to humanity's delegated authority to rule 
over other creatures.  
Genesis 9:6: 
"Whoever sheds the blood of man, by man shall his blood be shed, 
for God made man in his own image" This passage uses the image of 
God as a foundation for moral and ethical reasoning, even in a fallen 
world, underscoring the inherent value of human life.  
Psalm 8:3-8: 
This psalm reflects on God's greatness and asks, "What is humankind 
that you are mindful of them...? You made them rulers over the 
works of your hands; you put everything under their feet". This 
reinforces the idea of humanity as appointed stewards of creation.  

New Testament References 
1 Corinthians 15:45 
This verse calls Adam a "living being" and mentions that the "last 
Adam became a life-giving spirit," referencing Genesis.  
James 3:9 
Uses the imago Dei in a statement against cursing fellow humans: 
"With the tongue we praise our Lord and Father, and with it we curse 
human beings, who have been made in God's likeness." 
Colossians 3:10 
Refers to the "new self, which is being renewed in knowledge in the 
image of its creator" suggesting the image of God can be restored 
through Christ.  

Theological Understanding 
Representative Role: 
The primary meaning in Genesis is that humans serve as God's 
representatives or vice-regents in creation.  
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Dignity and Value: 
Being made in God's image gives humanity inherent dignity and 
value, distinguishing them from the rest of creation. 
Moral and Spiritual Qualities:  
While not explicitly mentioned in Genesis 1, many theologians 
believe the image of God also involves shared characteristics like 
reason, consciousness, and the ability to have fellowship with God.  
Restoration through Christ: 
The New Testament teaches that humanity's original image, though 
marred by sin, can be renewed and restored through faith in Jesus 
Christ.  

Women Mary – Magnificat (Luke 1 v 46-55) 
The Magnificat, also known as the Song of Mary, is a canticle from the 
Gospel of Luke (1:46-55) where Mary praises God after visiting her 
cousin Elizabeth. Named after its first Latin word, "Magnificat" means 
"My soul magnifies the Lord". This ancient Christian hymn celebrates 
God's power, justice, and mercy, especially for the poor and humble. It 
is a significant part of the liturgy in many Christian denominations, 
often recited at evening prayer.   
The power of this radical agenda for the ministry of Jesus from such 
an unlikely source is probably best underlined by the fact that in the 
1970s the Magnificat was banned in Argentina. The Mothers of the 
Disappeared were using it to call for nonviolent resistance to the 
ruling military junta. 
Mary & Martha (Luke 10 v 38-42) 
The real problem between Martha and Mary was not the workload 
that Martha had in the kitchen.  That, no doubt, was real enough, but 
it wasn’t the main thing that was upsetting Martha.  No: the real 
problem was that Mary was behaving as if she were a man.  In that 
culture, as in many parts of the world to this day, houses were divided 
into male “space” and female “space,” and male and female roles 
were strictly demarcated as well.   
Mary had crossed an invisible but very important boundary within the 
house, and another equally important boundary within the social 
world. 
In the same way, to sit at the feet of a teacher or rabbi was a 
decidedly male role.  But Luke tells us: 
“Mary sat at the Master’s feet and listened to his teaching,” 
Saul of Tarsus – who became St. Paul, “sat at the feet of Gamaliel” 
(Acts 22 v 3).    
To sit at someone’s feet meant, quite simply, to be their student.  And 
to sit at the feet of a rabbi was what you did if you wanted to become 
a rabbi yourself.  Disciples of a rabbi would go and live in his house to 
learn to become rabbis.  They would sit at his feet to learn. 
Mary had quietly taken her place as a would-be teacher and preacher 
of the Kingdom of God.  Jesus affirms her right to do so.  It is full of 
significance that Luke records this happening. 
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It is made crystal clear that Jesus finds it quite acceptable to teach a 
woman, unlike every other rabbi of his day.  Indeed, his reply to 
Martha suggests that she should have been there with Mary, at his 
feet learning as a disciple, learning to become a teacher herself.  He 
tells Martha: 
“Mary has chosen the best part, and it is not going to be taken away 
from her” 
Mary has chosen to become a disciple and will learn to become a 
rabbi, a teacher herself – and Jesus will make sure that no one will 
stop her!  “It is not going to be taken away from her!”  

The Samaritan Woman at the Well (John 4 v 5-42) 
We know that this is a really important story because the writer of 
John’s Gospel devotes 37 verses to it in what is a remarkably short 
piece of work.  Jesus breaks at least 3 rules of the society of his day in 
pursuit of what we now call EDI. 
People at the time would have found this situation so far out of the 
ordinary as to be utterly bizarre. 

1. Devout Jewish men, especially religious teachers, would not 
have allowed themselves to be alone with a woman.  If it was 
unavoidable they would certainly not have entered into 
conversation with her.  The risk was too high – risk of impurity, 
risk of gossip, risk ultimately of being drawn into immorality. A 
Jewish man forced to speak to a non-Jewish woman would 
have had to undergo a period of purification.  And yet John 
tells us that Jesus is talking to this woman.  Later in the 
chapter John shows how startled the disciples were by this: 
 

“…his disciples returned, and were surprised to find him speaking to a 
woman, though none of them asked…” (v. 27). 
 

2. Secondly, the woman is a Samaritan.  Ever since some of the 
Jewish exiles had come back from Babylon, to find that the 
central section of their ancient territory was occupied by a 
group who claimed to be the true descendants of Abraham, 
and who opposed their return, there had been constant 
trouble.  Sometimes it had broken out into actual skirmishes, 
with bloodshed and murder.  But mostly it was simply a matter 
of not mixing.  The Jews would not have anything to do with 
the Samaritans.  They would especially not share eating and 
drinking vessels with them.  And yet Jesus, a Jew, is asking this 
Samaritan woman for a drink of water! 
 

3. Compounding both of these problems, this woman is 
obviously a bad character.  The normal time for women to visit 
the well, which was some distance from the town, would be at 
a cooler time of day, most likely first thing in the morning or 
late in the afternoon.  This woman has come in the middle of 
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the day, the time when she is least likely to meet anyone – at 
least, anyone who knows her – who knows her past and her 
immoral lifestyle.  The last thing she would want would be to 
rub shoulders with the other women of the town, and they 
would feel the same about her.  Jesus shows that he knows all 
about this.  And yet he engages her in conversation. 

Despite all of this, Jesus takes this woman seriously as a fellow human 
being and offers her his “living water.”  She is so taken with him and 
his attitude towards her that arguably she becomes the first Christian 
missionary: 
“The woman put down her water jar and hurried back to the town to 
tell the people….” (v 28) 

References to Women Disciples 
References in the Gospels to women disciples include Luke's account 
of women who were healed by Jesus and supported his ministry, such 
as Mary Magdalene, Joanna and Susanna (Luke 8:1–3). All four 
Gospels mention "the women who had followed Jesus from Galilee" 
who were present at the Crucifixion and heard the angels at the 
empty tomb. Jesus also had individual interactions with women such 
as Martha and the Samaritan woman, who became believers through 
his ministry 

Named Women Disciples 
Mary Magdalene: 
She is mentioned in Luke 8:1–3 and is famous for being a devoted 
follower and one of the first to witness the Resurrection.  Indeed she 
is the only person, other than Jesus himself who is in the 
Resurrection stories of all four gospels.  It can be argued that she 
wouldn’t be there if she hadn’t become an important leader in the 
early Church. 
Joanna: 
The wife of Herod's household manager, Chuza, she was part of the 
group of women who financially supported Jesus's ministry.  
Susanna: 
Along with Mary Magdalene and Joanna, she was a supporter of 
Jesus and his disciples, ministering to them from her own means.  
Martha: 
Mentioned in Luke 10:38, she was a devoted follower who 
entertained Jesus at her home.  

Unidentified Women Disciples 
The women who had followed Jesus from Galilee: 
Found in Matthew 27:55, Mark 15:40, and Luke 23:49, these women 
were present at Jesus's death and were among the first to discover 
the empty tomb.  
The women who ministered to Jesus: 
Luke 8:1–3 refers to a larger group of women who provided for Jesus 
and his disciples.  
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Gentiles Who were the Gentiles? In the Bible, "gentiles" referred to non-
Jewish people and were often distinguished from the Israelites. The 
term originally meant "nation," and in the Old Testament, it was used 
to describe the surrounding pagan nations, often in a hostile way. 
However, the Bible also includes prophecies and promises of God's 
blessings and plan extending to the gentiles. In the New Testament, 
the term is crucial as it describes the inclusion of non-Jews into the 
early Christian movement, a significant shift that was fulfilled in 
figures like Cornelius.    
 
Jesus's attitude toward Gentiles was nuanced: initially focused on his 
own people, "the lost sheep of the house of Israel," he also affirmed 
that salvation would ultimately extend to the Gentiles, seeing it as a 
fulfilment of prophecy. He interacted with and showed compassion to 
Gentiles, like the Syro-Phoenician woman, indicating that his mission 
was ultimately for all peoples.  
  
Missionary instruction: Jesus's early instructions to his disciples 
included a directive to "Go nowhere among the Gentiles and enter no 
town of the Samaritans" (Matt 10:5) and to go to the "lost sheep of 
the house of Israel". 
Encounter with the Syro-Phoenician woman: In the Gospel of 
Matthew, Jesus initially tells a Canaanite woman that he was "sent 
only to the lost sheep of the house of Israel" and that "it is not right to 
take the children's bread and throw it to the dogs". 
Implicit compassion: Despite this initial response, the woman's faith 
led Jesus to heal her daughter, and he commented that he had "not 
found such great faith in Israel".  
Future inclusion of Gentiles 
Prophetic fulfilment: Jesus saw the inclusion of Gentiles in God's 
kingdom as an important part of the outcome of his ministry, a hope 
foretold in the Old Testament prophets. 
Other sheep: In the Gospel of John he speaks of "other sheep that are 
not of this fold," (John 10:16) which many believe refers to the 
Gentiles, and says he must bring them also so that there will be "one 
flock, one shepherd". 
Kingdom of God: Jesus taught that Gentiles would come to celebrate 
the establishment of God's kingdom and that some righteous Gentiles 
would participate in its reign.  
 
Balancing of roles 
Respect for Jewish culture: Jesus's interactions with Gentiles were 
balanced with a continued respect for his Jewish culture. 
A universal mission: Ultimately, Jesus’s attitude was that salvation 
through him was not exclusive to any one group but was for all 
people. The emphasis on order (first the Jews, then the Gentiles) as 
seen in Romans 1:16 is a principle echoed in the narrative of the 
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Gospels.  

Jesus & Peter 
had dealings 
with Gentiles 

The Roman Centurion (Matthew 8:5-13 & Luke 7 v 1-10).  A 

Roman centurion, who was a military officer, approached Jesus to heal 
his servant. The centurion demonstrated great faith, so much so that 
Jesus marvelled at his faith and said he had not found such faith in all 
of Israel. The story of Jesus and the centurion is found in Matthew 
8:5-13 & Luke 7 v 1-10.  Both accounts describe a Roman centurion 
whose servant was ill, and who pleaded with Jesus to heal him. The 
primary difference is the detail of their encounter; in Matthew, Jesus 
goes to the house, while in Luke, he heals the servant from a distance 
after the centurion's intermediaries speak to Jesus.  

The Syro-Phoenician Woman (Mark 7 v 24-30) 
In Matthew 15 v 21-28, the story is recounted as the healing of a 
Canaanite woman's daughter. 
At first reading this is quite a shocking story.  Jesus appears to be 
xenophobic in the extreme, going as far as referring to Gentiles as 
“house-dogs.”  But the woman gives as good as she gets and appears 
to get Jesus to change his mind and to realise that his mission is wider 
than he originally thought! 

Cornelius the Roman Centurion 
The story of Cornelius, a Roman centurion in the Bible, is found in Acts 
chapter 10 and recounts how God opened the door of the church to 
the Gentiles. Cornelius was a devout, God-fearing Gentile who, 
through a vision, was instructed by an angel to send for the apostle 
Peter. Meanwhile, Peter also had a vision of a sheet filled with 
unclean animals, which God used to show him that the gospel was for 
everyone, not just the Jews. When Peter met Cornelius, he preached 
the gospel, and Cornelius and his household were filled with the Holy 
Spirit and then baptized, marking a pivotal moment in the expansion 
of Christianity 

Homosexuality Since 1980, scholars have debated the translation and modern 
relevance of New Testament texts on homosexuality. Three distinct 
passages – Romans 1:26–27, 1 Corinthians 6:9–10, and 1 Timothy 1:9–
10 – as well as Jude 1:7, have been taken to condemn same-sex 
intercourse, but each passage remains contested. Whether these 
passages refer to homosexuality hinges on whether the social context 
limits the references to a more specific form: they may prohibit 
male pederasty or prostitution rather than homosexuality as such, 
while other scholars hold the position that these passages forbid sex 
between men in general.   Meanwhile, other passages in the New 
Testament, such as the Ethiopian Eunuch, the Centurion's Servant, 
and Jesus's teaching on divorce, may or may not refer to 
homosexuality. 

Tax-collectors   Tax collectors in Jesus' day were not Gentiles. They were Jews who 
were colluding with the Roman government to collect taxes from their 
own people. This job was offered out by the Roman government with 
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the winning of the position going to the person who offered to collect 
the most taxes for a designated area.  They were also known to pocket 
some of the money they collected for themselves. 
They were viewed as traitors to God and to their country.  
Jesus’ attitude to tax collectors is shown in his encounter with 
Zacchaeus (Luke 19:1-10) 
The biblical story of Zacchaeus is about a wealthy, but unpopular, 
chief tax collector in Jericho who desperately wanted to see Jesus but 
couldn't because he was too short. He climbed a sycamore tree to get 
a better view, and Jesus called him by name, telling him to come down 
because He would stay at his house that day. After encountering 
Jesus, Zacchaeus was transformed, promising to give half his 
possessions to the poor and pay back four times the amount he had 
cheated people.  But Jesus was condemned for mixing with “tax-
collectors and sinners.” 

Sinners "Sinners" refers to Jews who did not follow the Law of Moses well. No 
one followed it perfectly, but "sinners" would be those who did not 
even attempt to adhere to it. The Gospel writers portray them not as 
evil people per se. We don't really know what percentage of the 
populace followed the law strictly. Indeed, one of the missions of the 
Pharisees was to educate people to do exactly that, to realize the 
biblical ideal of "a kingdom of priests and a holy nation." 

The Pharisees looked forward to a future, physical “new Exodus” and 
the coming of a Messiah who would be a conquering king to liberate 
Israel from Roman rule and restore its national independence. This 
vision largely focused on an earthly, political kingdom.  
Obedience to Law: The Pharisees believed that strict adherence to the 
Law (both written and oral traditions) by all Jews was a prerequisite 
for the Kingdom to come.  The fact that ”sinners” would not, or could 
not follow every aspect of the Law, they believed was stopping the 
coming of this new “Exodus.”  This was why they were so 
judgemental and regarded Jesus’ attitude to sinners as profoundly 
unhelpful. 

Jesus's 
attitude 
toward tax 
collectors and 
sinners 

Jesus's attitude toward tax collectors and sinners was one of radical 
love, inclusivity, and compassion, challenging the rigid social norms 
and religious hypocrisy of his time by associating with those who were 
ostracized by society. He saw himself as a physician for the spiritually 
"sick," emphasizing God's mercy over self-righteousness, and his 
interactions with them highlighted the transformative power of grace, 
repentance, and the importance of humility.  

Jesus's Actions 
and Teachings 
 

Eating with tax collectors & sinners  
was a significant act of defiance against social norms. When the 
Pharisees questioned why Jesus ate with tax collectors and sinners, 
he famously replied, "It is not the healthy who need a doctor, but 
the sick. But go and learn what this means: 'I desire mercy, not 
sacrifice.' For I have not come to call the righteous, but 
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sinners". (Matt 9:12-13 & Luke 5:31) 
Embracing the marginalized  
Jesus extended God's love and forgiveness to those deemed 
"unworthy" by society. He took the initiative to call Matthew (a tax 
collector) to be a disciple (Matt 9:9) and visited Zacchaeus, a chief 
tax collector, inviting himself to lunch (Luke 19:1-10). 
Challenging religious hypocrisy  
Jesus used the parable of the Pharisee and the tax collector (Luke 
18:9-14) to contrast the self-righteousness of religious leaders with 
the humility of a true sinner. He declared that the humble tax 
collector, who prayed for mercy, went home justified, not the proud 
Pharisee.  
Illustrating God's love  
In response to the criticism he received, Jesus told the parables of 
the lost sheep, lost coin, and prodigal son, all illustrating God's great 
love for those who are considered "lost" or have strayed.  
In summary, Jesus was a friend of sinners, not because he condoned 
their actions, but because he recognized their need for God's mercy 
and offered a path to repentance and wholeness. His ministry was a 
radical demonstration of God's grace for all, especially those society 
had rejected (Matt 13). 
Jesus & lepers 
Jesus's dealings with lepers show his compassion and disregard for 
social and religious exclusion. In one instance, he healed a single leper 
by touching him, despite the law forbidding it, and instructed the man 
to report to a priest for cleansing rituals. In another, he healed ten 
lepers who called out to him for mercy, directing them to the priests 
while they were on their way to be cleansed. Jesus’s interactions with 
lepers emphasize his willingness to touch the "untouchable" and to 
restore them to full religious and social life.  

Other Issues There are groups and issues within our society that were not 
recognised when the Bible was written.  How do we approach these 
groups as a church? 

 Same-sex marriage 

 The trans community 
The default position for Christians is that all human beings are made 
in God’s image in their infinite variety, worthy of dignity and respect. 

Peter Colyer    
26.11.25 
 
 
 

 


